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The Way of the Lord 
In the noble Qur’ân, the command of

Allâh (s.w.t) to His Prophet (s.a.w) is
addressed in the manner of inviting
humanity to Himself Almighty or in the
manner of inviting them to His Way. This
is because anyone who attempts to invite
another person to something must explain
to him/her: ‘What is the object or aim of
the invitation?’ and ‘what is the way or
mean to that aim?’

The dâ‘iyah’s task is to identify Allâh,
the Glorious, as the Ultimate Aim and the
One Whom created beings were brought
into existence to adore, love, fear, glorify,
exalt, praise, worship and submit to. 

The way to Him Almighty is His deen,
the Straight Path, which embraces the
beneficial sacred knowledge and the sin-
cere righteous deeds. This is explained
the Sûrat al-Fâtihah, âyah 5 that we recite
repeatedly each day: “You (Alone) we
worship [the aim], and You (Alone) we
ask for help (for each and everything)
[the mean].”

Once again, as in Sûrat Yûsuf, âyah
108, the Qur’anic methodology empha-
sises the need for sincerity in fulfilling
da‘wah: “Invite to the Way of your
Lord.” The person who calls to Allâh is
constantly reminding people of Allâh’s
infinite signs and favours, His wise
actions, His Names and Attributes, and is
always calling them to observe Allâh’s
rights upon them and to keep His com-
mandments. Whereas he who calls to
other than Allâh is striving to remind peo-
ple of his leader or shaykh; his group or
party; or even of his own knowledge and
education!

The State of the Invitee
The da‘iyah is an inviter to the truth

and this compels him to be wise and judi-
cious. He must be mindful of the state of
the invitee and his level of reasoning and
background beliefs. The Prophet (s.a.w)
advised Mu‘âdh (r.a) when he sent him to
Yemen: “You will go to a People of the

Book” [Bukhârî], so that he would
become aware of their state and would
prepare for them. This awareness will
help determine the approach and the
mean of the invitation. From this verse,
the Imâm Ibn al-Qayyim al-Jawziyyah
classifies the people who receive da‘wah
into three levels based on their stance
from the truth. 

He said, “He (s.w.t) has mentioned the
levels of da‘wah and has made it of three
divisions according to the state of the
invitee, since he may either be [firstly] a
seeker of the truth, desiring of it, loving
for it, favouring it over anything else if he
was to find it; suchlike should be invited
with wisdom (hikmah) and is in no need
for a preachment (maw‘izah) or an argu-
ment (jidâl); or [secondly] he may be
averse, engaged with the opponent of the
truth, but if he were to be introduced to it,
he would recognise, favour and follow it;
suchlike is in need of, in addition to wis-
dom (hikmah), a preachment (maw‘izah)
involving targhîb (persuasion) and tarhîb
(dissuasion); or [thirdly] he may be a
stubborn disputant; suchlike requires
argumentation with ways that are best.”
[as-Sawâ‘iq al-Mursalah, vol 4, p 1276. Dâr al-‘Âsimah, 3rd

ed, 1418/1998]

Wisdom
The word hikmah (wisdom) is too ven-

erable to be quantified in a few words.
Ibn al-Qayyim said: “The best that was
said about hikmah are the words of
Mujâhid (d 102 AH) and Mâlik (d 179
AH): ‘It is knowledge of the truth and
acting upon it to effect [Sharî‘ah-con-
forming] speech and action. This is not
attainable except by understanding the
Qur’ân and comprehending the laws of
Islam and the facts of imân.’” [Madârij
as-Sâlikîn, vol 2, p 478. Dâr al-Kitâb al-
‘Arabî, 2nd ed, 1393/1973]   

Therefore, hikmah involves the perfec-
tion of revealed knowledge and guided
action. It also implies that one should
behave in the appropriate way, at the

appropriate time and in the appropriate
location. It achieves the objective with
the least effort and shortest time possible.

It is important to note that in contrast to
the maw‘izah (preachment) method,
which has variable quality and rank,
hikmah is not described as ‘beautiful’
because it is intrinsically so and it is good
and exemplary in itself. In this verse, the
dâ‘iyah is ordered to observe hikmah
when calling a believer who has submit-
ted to the truth and is willing to listen to
the good advice and to comply without
reluctance. The fact that truth is beloved
to the fitrâ (pristine nature of the soul)
and is more delighting and cherishing to
it than falsehood, which has no reality,
knowledge of this truth readily induces
the person to follow it.

There is a prevalent misconception
about hikmah amongst Muslims. Some
people advocate the notion which associ-
ates hikmah with gentleness, leniency and
ease per se, and they denounce the use of
any form of force, firmness or sternness.
This claim is disproved by the very mean-
ing of hikmah in the Arabic lexicon, since
one of the derivatives of the root word is
‘ahkama’, which means ‘to strengthen,
make firm or prevent from’. It is also dis-
proved by the practice of the Prophet
(s.a.w) and by sound reason.   

To correct this misunderstanding, the
dâ‘iyah should know that at the core of
hikmah lies the balance of ‘attracting and
securing benefit and resisting and reduc-
ing harm’, which is a well-known princi-
ple of the Islamic Sharî‘ah. This principle
cannot be employed by the dâ‘iyah
except if Allâh (s.w.t) has endowed him
with:

• a conscious intellect which can distin-
guish the beneficial from the detrimental
and can scrutinise their consequences and
means.

• knowledge of the sacred Sharî‘ah
(Qur’ân and Sunnah) which regulate and
determine the particular ‘benefit’ or
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The honour of carrying out da‘wah is not an optional assign-
ment for the Muslim ummah. The growing challenges we face
today necessitate a Qur’ânically-guided methodology of
da‘wah. There is not only very few dâ‘iyas in number, but also
many lack the correct understanding and the proper means to
do their work. The profound instructions and directions of our
sacred revelation contain the solution to all the problems and
needs of da‘wah. When then will Muslims truthfully go back
to the teachings of the Glorious Qur’ân?
“Invite to the Way of your Lord with wisdom and beauti-
ful preaching, and argue with them in ways that are

best. Truly, your Lord knows best who has gone astray
from His Path, and He is the Best Aware of those who
are guided. And if you punish (your enemy), then punish
them with the like of that with which you were afflicted.
But if you endure patiently, verily, it is better for the
patient ones.” [Sûrat an-Nahl (16), âyahs 125-126]
Sûrat Yûsuf, âyah 108, in Part 1 of this series, has defined the
purpose and mentioned the basic features of an exemplary
method for da‘wah. The current verses under examination
should – Allâh willing – complement the prophetic guidance
in inviting people by discussing the means of da‘wah. 
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‘interest’, lest the dâ‘iyah considers
something to be an ‘interest’ when in
reality it is imaginary. 

The Prophet (s.a.w) was blessed with
this hikmah in all of his affairs, especial-
ly when dealing with people and calling
them to the truth. The two following
examples should suffice:

Anas ibn Mâlik (r.a) narrated: “While
we were in the mosque with Allâh’s
Messenger (s.a.w), a desert Arab came
and stood up and began to urinate in the
mosque. The companions of Allâh’s
Messenger (s.a.w) said: ‘Stop, stop;’ but
the Messenger of Allâh (s.a.w) said: ‘Do
not interrupt him; leave him alone.’ They
left him alone, and when he finished uri-
nating, Allâh’s Messenger (s.a.w) called
him and said to him: ‘These mosques are
not the places meant for urine and filth,
but are only for the remembrance of
Allâh, prayer and the recitation of the
Qur’an…’ The Prophet (s.a.w) then gave
orders to one of the people who brought a
bucket of water and poured it over.”
[Muslim]

This prophetic hikmah is full of lenien-
cy and gentleness towards this Bedouin
who had submitted to the truth, but
because he was ignorant and unaware of
the respectability of mosques, he had to
be taught with compassion. If his urina-
tion had been interrupted by the
Companions, many harmful effects could
have probably resulted: His personal dis-
tress and even health risk, exposure of his
private part, more contamination to the
mosque and his clothes, let alone the pos-
sibility of turning his back against Islam.
These are the magnificent consequences
of hikmah which maximise benefit and
minimise harm. 

Abdullâh ibn Abbâs (r.a) narrated:
“Allâh’s Messenger (s.a.w) saw a person
wearing a gold signet ring in his hand. He
(the Prophet) pulled it off and threw it
away, saying: ‘One of you is wishing live
coal from Hell, and putting it on his
hand.’ It was said to the person after
Allâh’s Messenger (s.a.w) had left: ‘Take
your signet ring (of gold) and derive ben-
efit out of it, whereupon he said: ‘No, by
Allâh, I would never take it when Allâh’s
Messenger (s.a.w) has thrown it away.’”
[Muslim]

In contrast to the former case, the
Prophet (s.a.w) here used a more forceful
and tougher stance from the sinner in that
he himself pulled the ring and then
warned the man of wearing a coal from
Hell. Therefore, every occasion has a par-
ticular stance.     

“Wisdom implies that one should use
discretion in the work of propagation and
should not do this blindly like foolish
people. Wisdom demands that one should
keep in view the intelligence, capability
and circumstances of the addressees and
convey the Message in accordance with
the requirements of the occasion.
Moreover, one should refrain from apply-
ing one and the same method to each and

every person or group but should first
diagnose the real disease of the addressee
and then cure it by appealing to his head
and heart.” [Maudûdî, S A. The Meaning of the
Qur’ân, vol 6, p 106. Islamic Publications, 13th ed,
1994] 

Beautiful Preaching 
The human being is liable to sin and

forgetfulness because he is intrinsically
weak and is subject to Satan’s seductions.
Some individuals, who acknowledge the
truth but have evil tendencies hindering
them from following Allâh’s command-
ments, may sometimes struggle with their
worldly desires or become heedless. The
remedy for this heedlessness and forget-
fulness is the beautiful preachment (al-
maw‘izah al-hasanah), which comprises
of orders and prohibitions using targhîb
(persuasion) and tarhîb (dissuasion).
Administering the preachment or admo-
nition, the dâ‘iyah should disclose sin-
cere concern for the invitee and should
have a strong desire for his welfare and
reform.      

Allâh (s.w.t) said: “And those who,
when they have committed an evil sin or
wronged themselves, remember Allâh
and ask forgiveness for their sins; and
none can forgive sins but Allâh. And do
not persist in what (wrong) they have
done, while they know.” [Âl-‘Imrân: 135]

The dâ‘iyah should not only detail the
numerous benefits and merits associated
with the divine orders and the excellency
of righteousness. But he should also
appeal to the feelings of the invitee and
try to create an interest and love for them.
He should use targhîb to soften the heart
of the invitee and to persuade him
towards guidance by recounting Allâh’s
honouring of his slaves in the past,
describing the bliss in Paradise, the vari-
ous rewards for good deeds, etc. 

In the same process, the dâ‘iyah should
not confine himself to the rational con-
demnation of evil and wrongdoing that
are connected with the divine prohibi-
tions. But he should also strive to con-

vince of their various detriments on the
self and the community and of their
repugnance that lies embedded in the
human nature. He should use tarhîb to
warn and discourage the invitee from
evildoings by exposing the miserable
lives of the sinners and by recalling the
worst end of the rebellious people and the
horrible infinite punishment that awaits
them in the grave and in Hellfire.
Through love and fear, Allâh (s.w.t) has
drove us to His servitude and has sent His
Messenger to proclaim: “Verily We have
sent you with the truth, a bearer of glad
tidings, and a warner.” [Fâtir: 24]

The fine preachment (maw‘izah) has a
deep influence on the hearts of people
and acts to restrain and discipline the
souls that are sick or weak in faith. It is
even effective on hypocrites as Allâh
(s.w.t) said: “They (hypocrites) are those
of whom Allâh knows what is in their
hearts; so turn aside from them and
admonish them, and speak to them an
effective word to reach their inner-
selves.” [an-Nisâ’: 63] 

However, there is an important feature
of this maw‘izah that may not be very
apparent. The form of preaching that
Allâh (s.w.t) has sanctioned is charac-
terised as ‘beautiful’, in its content and
way of presentation. To preach to people
rowdily and rudely or to censure an indi-
vidual is incompatible with beauty and is
excluded from the Prophetic way of
da‘wah. A dâ‘iyah may only say the
words of Allâh (s.w.t) or His Prophet
(s.a.w), but because of his manner of
speech or the inappropriateness or irrele-
vance of these quotations to the occasion,
his preaching would be considered ‘not
beautiful’.

Best Ways of Argumentation
Most people respond to the two approaches

mentioned above.
Nevertheless, there are those prejudiced

disputants and unreasonable contenders
who claim that they know the truth or are
themselves advocates of falsehood.
Allâh’s guidance with these individuals is
not to ignore them, but to “argue with
them in ways that are best.”

Shaykh al-Islâm Ibn Taymiyyah said:
“Mujâdalah (argumentation/debate) may
be used with people of dhimmah (non-
Muslims under Muslim rule), those who
are under a truce, those who are granted
protection and those who are not allowed
to be fought with the sword. It may also
be used at the beginning of the da‘wah
mission like the way the Prophet (s.a.w)
used the Qur’ân to struggle against the
disbelievers. Furthermore, it may be used
with those who seek guidance and expla-
nation in order to manifest the truth or to
cure the hearts from misconceptions.” [at-
Tawyân, Dr ‘Abd al-‘Azîz (Editor). Kitâb an-
Nubûwât, vol 2, p 621. Maktabat Adwâ’ as-Salaf, 1st

ed, 1420/2000] 
When a debate is feasible, the dâ‘iyah

is not only ordered to adopt a beautiful
approach, but also to embrace the best

Wisdom implies
that one should use
discretion in the
work of propagation
and should not do
this blindly like
foolish people
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possible means, whether in relation to his
noble character and etiquette or his rea-
sonable and appealing arguments. The
wisdom behind this command is that the
dâ‘iyah is dealing with an opponent who
will take into account every utterance,
intentional or not, and will lie in wait for
a wrong word or a conduct and will use
any opportunity to shun the dâ‘iyah’s
argument, regardless of its legitimacy. 

Therefore, “the one who discusses
things with people in the best manner,
does not resort to accusations, crooked
arguments, taunts, nor makes fun of the
opponent in order to defeat him and to
win applause for his own superiority in
argument. For these things will produce
obduracy and obstinacy. In contrast to
this, he will try to convince the other in a
simple and humble way.” [Maudûdî, S A. The
Meaning of the Qur’ân, vol 6, p 107. Islamic
Publications, 13th ed, 1994]  

There are two main benefits of debating
with an opponent of Islam or the Sunnah:
Firstly, to make him turn away from his
falsehood and back to the truth and, sec-
ondly, to restrain his evil and enmity and
expose his bogus ideas to the people.

It should be emphasised that any argu-
mentation must be based on full knowl-
edge. Allâh (s.w.t) has disparaged those
who argue without knowledge or dispute
the truth after it has manifested: “Verily,
you are those who have disputed about
that of which you have knowledge. Why
do you then dispute concerning that
which you have no knowledge?”
[Âl-‘Imrân: 66]; and: “They dispute with
you concerning the truth after it was
made manifest.” [al-Anfâl: 6]

For this reason, the superior way of
argumentation is the way of the Qur’ân,
which reviews the beliefs of people and
easily refutes their deviation in the best of
manners using the loftiest arguments that
are most easily understood, clearest in
proof, strongest in evidence, furthest
from every doubt or skepticism and free
from the confusions of the scholastic the-
ologians.  

In principle, the mujâdalah (argumen-
tation) is not a method of da‘wah because
it involves hostility and provocation, and
it does not usually lead to an agreement
or an acceptance of the truth. Allâh
(s.w.t) did not say, “Invite to the Way of
your Lord with wisdom, beautiful preach-
ing and argumentation”. Since the invita-
tion is primarily done with wisdom and
beautiful preaching, argumentation is
essentially a method of resisting the
assailant and establishing the proof
against him, while hoping that Allâh
(s.w.t) may one day guide him. The
dâ‘iyah should persist without despair,
but must not exceed his fervent and adopt
argumentation as a formal methodology.
We should ask: Did the Prophet (s.a.w)
send his companions to the rulers of the
world to argue or debate with them? On
the contrary, the Prophet (s.a.w) sent
short letters to the rulers containing evi-

dent verses and signs of his
Messengership.       

The Prophet (s.a.w) said in his letter to
the emperor of the Christian Byzantines:
“In the Name of Allâh, the Most
Merciful, the Bestower of Mercy. (This
letter is) from Muhammad, the slave of
Allâh and His Messenger, to Heraclius,
the ruler of Byzantine. Peace be upon him
who follows the Right Path. Furthermore
I invite you to Islam, and if you become a
Muslim you will be safe, and Allâh will
double your reward, and if you reject this
invitation of Islam you will be commit-
ting a sin (by misguiding your) Arisiyin
(peasants). And (I recite to you Allâh’s
Statement:) ‘O people of the Scripture
(Jews and Christians)! Come to a word
that is just between us and you, that we
worship none but Allâh and that we asso-
ciate no partners with Him, and that none
of us shall take others as lords beside
Allâh. Then, if they turn away, say: Bear
witness that we are Muslims (those who
have surrendered to Allâh).” [Bukhârî] 

The dâ‘iyah should rest assured of the
fact that people do not disbelieve because
there is a lack of evidence or a frailty in
argument, nor are there shortcomings in
his Message. The plain truth is they dis-
believe because of their intense arro-
gance, ignorance and stubbornness. Allâh
(s.w.t) debunks the psychology of the
unbelievers in many verses: 

“And even if We had sent down unto
them angels, and the dead had spoken
unto them, and We had gathered togeth-
er all things before their very eyes, they
would not have believed, unless Allâh
willed, but most of them behave igno-
rantly.” [al-An‘âm: 111]  

“Even if We opened to them a gate
from the heaven and they were to keep
on ascending thereto (all the day long).
They would surely say (in the evening):
Our eyes have been intoxicated (we have
not seen any angel or heaven). Nay, we
are a people bewitched.” [al-Hijr: 14-15] 

“And even if they see every one of the
proofs (or signs), they will not believe
therein.” [al-An‘âm: 25]

Therefore, whoever is not willing to

believe, he will never believe whatever
the proof may be, except of course by the
will of Allâh (s.w.t) which supersedes
everything. 

“Truly, your Lord knows best who has
gone astray from His Path, and He is the Best
Aware of those who are guided.” [al-Qalam:7].

So, the dâ‘iyah is not responsible for
guiding mankind; his role is to convey
and remind. “Then verily for Us will be
their reckoning.” [al-Ghâshiyah:26]

Response to Aggression
Sayyid Qutb said: “This is the method-

ology and constitution of da‘wah as long
as the matter is within the circle of
da‘wah with speech and debate of evi-
dence. However, if the people of da‘wah
are assaulted, then the stance changes.
Aggression is a material act that should
be confronted by a similar act so to con-
solidate the honour of the truth and to
avert a victory for falsehood, provided
that this confrontation of aggression does
not exceed its limits to mayhem or dis-
may. ‘And if you punish (your enemy),
then punish them with the like of that
with which you were afflicted.’ This is
not far from the constitution of da‘wah,
rather is part of it. To defend the da‘wah
within the limits of temperance and jus-
tice will preserve its dignity and glory
and will prevent it from becoming
degraded in the souls of people. A
degraded da‘wah will not be embraced
by anyone or trusted that it is from Allâh.
Allâh does not leave his da‘wah humili-
ated and unable to defend itself, neither
can the believers in Allâh accept injustice
whilst they are dâ‘iyahs to Allâh, to
Whom belongs all honour. Furthermore,
they are entrusted of administrating the
truth on earth and establishing justice
between people and leading mankind to
the Right Path, so how could they dis-
charge all this when they are being pun-
ished but do not themselves punish back,
and when they are being assaulted but do
not themselves requite?” [fî Zilâl al-Qur’ân,
vol 4, p 2202. Dâr ash-Shurûq, 26th ed, 1418/1997]

In confirmation of this fact is Allâh’s
saying, “And argue not with the people
of the Scripture (Jews and Christians),
unless it be in (a way) that is better,
except with such of them as do wrong.”
[al-‘Ankabût: 46]

Hence, unlike the person who does not
do wrong, the wrongdoer is an aggressor
who deserves punishment. An appropri-
ate retaliation against him is justifiable
and it is not proper to confine oneself to
best ways of argumentation.

Having established the principle of just
retaliation, the Qur’ân calls for absolution
and patience when the Muslims are capa-
ble of driving back the aggression and in
situations where pardoning will have a
deeper effect or bring about a common
interest for the da‘wah. The ego of the
true dâ‘iyah vanishes in front of the gen-
eral interest of the da‘wah. “But if you
endure patiently, verily, it is better for the
patient ones.”

It should be
emphasised that
any argumentation
must be based on
full knowledge.


