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In the name of Allah the Most Gracious the Merciful. 

Introduction 

The Messenger of Allah Muhammad (SAW) remained in Makka thirteen years after 

his Revelation despite the Quraish’s opposition and attempts of persecution. Abu 

TÉlib, the uncle of the Prophet, was the great supporter of Muhammad (SAW), he 

was also supported by his beloved wife KhadÊjah. However, their supports did not 

subside for long, because they both died. This was the worst time of Islam; Prophet 

(SAW) himself called it ‘Years of sorrow’. After the death of Abu TÉlib, the 

persecution by the Quraish increased. Therefore the Prophet went to TÉif; where he 

anticipated that some people may enter the fold of accept Islam. Nevertheless the 

people of TÉif responded negatively. He came back from TÉif full of sorrow.  

At that time Allah prepared for His Messenger a night journey to tell him that if the 

people of earth rejected him the inhabitants of the Heavens were ready to welcome 

him. This journey was made also to show the Prophet some signs of (Ghaib), which 

strengthened him for the period after Hijra. This night journey was known as al-IsrÉ 

and al-Mi‘rÉj which we would like to discuss. This will begin by an introduction to 

the journey, whereby several aspects of the journey will be elaborated upon so that we 

can remove any doubts. Finally, we would like to end with a general conclusion.  

Definition of al-IsrÉ and al-Mi‘rÉj 

Al-IsrÉ is an Arabic word referring to the night journey (land night journey) of the 

Prophet (SAW) from sacred Mosque Ka‘ba to sacred Mosque al-AqsÉ. It is defined in 

the Qur’an, in verse (17:1). The Qur’an has not defined the other part of the journey 

directly which is al-Mi‘rÉj. The journey of the Prophet (SAW) from earth to Heavens, 

to the place only Allah knows. However, the Qur’an gives some indications about it in 

the verses (53:1-18); whereas, the authentic reports of HadÊth fully clarify it 

(QarÌawi: 1997:176-177). One of the HadÊth narrated by Anas ibn MÉlik in bÉb al-

Mi‘rÉj in SaÍiÍ Muslim is that Gabriel took him from the sacred Mosque Ka‘ba to the 

sacred Mosque al-AqsÉ, and then the Heavens where he met several great Prophets. 



Mohammed Muntazir                                                                 The Life of the Prophet  

 2 

Furthermore, he reached the highest point in the Heavens and received the command 

of five obligatory prayers. (Qazaqi, 2003:93).  

Was it a Vision or Physical Journey? 

This is the core point that requires our attention. Some people claim that the night 

journey was a vision and spiritual. They do not have enough evidence to support their 

claim. The majority of Islamic forefathers and later scholars agree that the night 

journey was a physical journey not spiritual. (Al-BËti, 2001: 230). 

There is much evidence which clarifies that it was a physical journey. The verse 

(17:1) in the Qur’an which says that Allah took His servant from Makka to Jerusalem 

at night is itself evidence for that. The linguistics and the scholars of TafsÊr agree that 

the word servant in above mentioned verse, which in Arabic Abd applies to body and 

soul together. The soul itself is not called Abd.  

Also in another verse (17:93) Allah has said about Prophet’s mounting and the 

unbelievers’ denial of it. If the journey was a vision they did not deny it and the 

matter was not given such importance. Because in vision one can go anywhere and 

see anything no one can deny it or give importance to it.  (Nu‘mÉni, 2003:303) 

Test for Believers and non-Believers 

Al-Mi‘rÉj was a test for all mankind. The non-believers started to laugh at the Prophet 

and made a mockery of him because they found humour in this incident. However, for 

the believers it was a trial, some of them accepted it and some of them had doubts. 

Those who had doubt came to SayyidinÉ AbË-Bakar and related to him about the al-

Mi‘rÉj of the Prophet. SayyidinrÉ AbË-Bakar said: “By God, if Muhammad himself 

has said so then it is true”. From that day he was given the title of ‘al-SiddÊq’ by the 

prophet (Haikal, 1976: 146-147). There are reports that show that after the event of al-

Mi‘rÉj some people became disbelievers. Those who support this view may have 

interpreted the verse (17:60) wrongly. This is not true because they already believed 

in the unseen (al-Ghaib) so how is it possible for them not to understand the al-Mi‘raj 

event. The verse (17:60) says that it is a trial for the mankind; one can understand that 

the trail was not for believers but for the mankind. Also the verse does not describe 

that they did not measure up to the trial and failed. (Nu‘mÉni,  2003: 293).   
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The spiritual Mi‘rāj of Muslims 

Journey of the higher heavenly world has always been a part of the Prophets. Each 

one of them had the experience according to his rank. However, Islam made this 

experience available for all Muslims five times a day so every Muslim can share in al-

Mi‘rÉj. This is spiritual al-Mi‘rÉj for every Muslim, for “Salah is Mi‘rÉj of the 

believers” (Nu‘mÉni, 2003:  293).    

Physical Sighting of Ghaib  

The event of al-Mi‘rÉj occurred before Hijra without any doubt when the Prophet 

experienced difficult times. This event gave him glad tidings which indicated that the 

problems had come to a halt. This is also when the last verses of al-Baqra (2:285) was 

revealed as a form of blessing of al-Mi‘rÉj. In the event of al-Mi‘rÉj, Allah gave the 

chance to the Prophet to see some of His signs. The sighting of these signs, and the 

goodness made the Prophet stand firmly during the Hijra. It is reported that after this 

incident he did not feel any weakness or downheartedness (SalaÍÊ, 1995:186). 

Why al-Isrā and al-Mi‘rÉj is related to al-AqsÉ?  

One can conclude that this is an important question that holds a great significance to 

our faith. We Muslims believe this, because first of all, Jerusalem was linked to 

Mecca indicating that all the messages originated from the same source. Our beloved 

Prophet led the other Prophets in prayer. The seal of our Lord had been conveyed, this 

was the only time a Prophet was sent down to all mankind, not like the rest who were 

sent to tribes or races. This can only stress the universality of our message. This is the 

reason The Mi‘rÉj started from Bayt al-Maqdis which was, at that time inhibited by 

non-Arabs (SalaÍÊ, 1995:187). Allah has related these both Mosques, so no one 

should differentiate between them and protect it as Ka‘ba.  This is apparent from Dr. 

al-BËti’s writings: 

“These supernatural events point, like wise to the commitment which Muslims of all 

times and ages should demonstrate to preserving this holy land and protecting it from 

the covetous aspirations of intruders and the enemies of religion” (2001, 229).  
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Conclusion 

Al-IsrÉ and al-Mi‘rÉj of the Prophet (SAW) is a true event. It happened while he was 

suffering. Allah prepared for him this journey to give him glad tidings. This journey 

occurred physically without any doubt. In this journey Allah commanded him five 

daily prayers. As well as gave the chance to the Prophet to have physical sighting of 

Ghaib and he visited the Heaven and Hell. Allah gave him glad tidings and showed 

him that the period of problems was going to come to an end and the other period of 

Islam is going to start. This gave the Prophet confidence and he never felt 

downhearted again. He always sure that victory would favour him, because his 

message was pure, and un-tampered.  
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